











（補） The Dignity of Human Being, State, or God -the Original Meaning of 
Dignity-    
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Die Würde des Menschen und des Individuums–Die Würde leitet 
sich vom Herrschaftsverhältnis her –         Yoshiki KONDO 
Das Objekt, auf welches der Begriff der „Würde“ bezogen ist, wird als etwas Absolutes 
betrachtet. In Bezug auf die „Menschenwürde“ ist der Mensch ein absolutes Wesen und 
unterscheidet  sich daher von den Primaten qualitativ. Biologisch gesehen besteht der 
Unterschied zwischen Mensch und Primaten in nur einem Prozent der DNA. Außerdem hat 
die Würde keine Allgemeingültigkeit, sondern wird nur von einer bestimmten Anzahl 
Beteiligter einer Gruppe anerkannt. Die Würde des Vaters wird daher nur innerhalb der 
Familie anerkannt.  
Wie kann man diesen Zusammenhang erklären? Ich möchte dazu folgende Theorie 
aufstellen: Die Würde leitet sich ursprünglich vom Herrschaftsverhältnis her. Der Mensch 
dominiert in dem Herrschaftsverhältnis, in welchem er zu den Primaten, den anderen Tieren 
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und der Natur steht, und somit kommt  ausschließlich ihm Würde zu. Innerhalb der 
Familie herrscht der Vater und  deshalb kommt nur ihm das zu, was in diesem Sinne 
Würde bezeichnet. 
Schiller hat die Würde als Herrschaft aufgefasst. In seiner Abhandlung „Über Anmuth 
und Würde“ schreibt er: „Bei der Würde also führt sich der Geist in dem Körper als 
Herrscher auf.“ Wahrscheinlich begriff Kant die Würde ebenfalls als Herrschaft, weil er in 
ihr die Autonomie erblickte, welche die Herrschaft von der Vernunft ist. Beide haben Würde 
unmittelbar im Zusammenhang mit Herrschaft aufgefasst. Aber meiner Meinung nach kann 
der Begriff der „Würde“ seine Gültigkeit nur in Bezug auf die höchste Herrschaft besitzen.    
 
















































































































侵であるDie Würde des Menschen ist unantastbar」にしても同様である。ドイツ憲法は、つづ
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 Die unantastbare Würde   – Trotzdem wird die Würde verletzt 
                                 Yoshiki KONDO 
Die Würde : anscheinend kann die Würde, zum Beispiel, die des Gottes oder des Staates 
nicht angetastet werden. Im Gegenteil dazu wird die Würde des Menschen offensichtlich 
häufig angetastet. Die Würde des Gottes wird, in der Wirklichkeit, doch oft verletzt, indem 
die Ungläubigen vor Gott keine Achtung haben. In der Tat ist jede Art von Würde doch 
antastbar. 
Was ist dann die Konzeption der „Untastbarkeit“ oder  der „Würde“ ? Nach meiner 
Meinung  wird die Würde von zweie wichtigen Momenten, dem  der Transzendenz und 
dem der absoluten und perfekten Herrschaft gebildet. Die Würde ist am höchsten und hat 
die Transzendenz und unterscheidet sich  vom Nicht-Würdigen streng. Aber in der 
Wirklichkeit positioniert sich der Nicht-Würdige direkt hinter dem Herrschenden, dem 
Würdigen, und es besteht stets die Gefahr, dass die Würde der Würdigen von dem 
Nicht-Würdigen einfach angetastet wird. Daher macht der Würdige den Abstand gegenüber 
dem Nicht-Würdigen bewusst und imperativisch, damit seine Würde nicht angetastet 
werden kann – also damit seine Würde würdig bleiben kann. Wegen der Vernichtung dieser 
Distanz muss die antastende Haltung als die Vernichtung der Transzendenz, also der Würde 
selbst angesehen werden.  
In dem Herrschaftsverhältnis werden der niedrige Unterworfene und der würdige 
Herrscher himmelweit streng voneinander unterschieden. Aber beide stehen, objektiv 
betrachtet, eigentlich in nächster Nähe. Der zur Unterwerfung gezwungene Zweitstärkste 
kann besonders die Würde des Herrschers, des Stärksten, mühelos antasten. Außerdem 
können die „Außenseiter“ die Würde des Stärksten in einer Gesellschaft besonders einfach 
antasten, weil eine solche Würde ihnen, die nicht unter der Herrschaft des Stärksten stehen, 
gleichgültig ist. Daher ist es möglich, dass die Würde mannigfaltig angetastet wird.  
Oft ist es der Fall, dass die Erhaltung der Quasi-Würde des Herrschers die 
Unzufriedenheit und die Tragödie des Unterworfenen verursacht. In einem solchen Fall ist 
der Unterworfene berechtigt, den Widerstand gegen den Herrscher zu leisten, um seine 
Unzufriedenheit wegzuwischen und die Tragödie zu mildern. Aber die Verletzung gegen die 
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absolute und perfekte Herrschaft ist zweifellos ungerecht.     
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（補）The Dignity of Human Being, State, or God 




1) Concerning the treatment of dignity, man gives dignity only to the top by distinguishing the top of 
supreme height from the others absolutely.  
2) But some supreme matters do not have dignity, for example, “Miss World”. In order to have dignity, the 
supreme top must function as a ruler. Originally dignity can exist because of the existence of subordinates 
who regard their ruler as the highest excellent top. Only the family give their father dignity and only the 
subordinates of an organization give their president dignity.   
3) Governance with dignity has a severe and magisterial character which is similar to that of national 
grandeur. Furthermore, it must be solemn, magnificent and on an inviolable height which is remote from the 
position of subordinates.  
4) The attitude toward the objects with dignity must involve “respect”. In the old days people genuflected to 
God and kings with respect, because of their dignity. Today people genuflect to the dignity of human beings 
and their lives. When they genuflect to dignity, they need to ignore the negative aspects of the objects which 
are regarded as having dignity.  
5) The Dignified must be reliable and his subordinates are proud of being members of his organization. They 
feel sure under his arm. 
   
1.Venerability and sublimity   
 “尊厳SON-GEN(dignity)” in Japanese consists of “尊SON（venerable）” and “厳GEN(severe)” and 
means a venerable severe matter. A “SON(venerable)” thing has sublimity with outstanding value and 
“GEN(severe)” means the rough pitiless without gentleness. And SON(venerable) of SON-GEN(dignity) 
simultaneously means “to respect” and may indicate the attitude toward the dignity which is respected or 
highly esteemed.  
The characteristic of “dignity(SON-GEN)” primarily comes from a venerable sublime matter, as shown 
in “SON(venerable)” of a Chinese character. Supposedly the dignified has a high quality. The “high” quality 
in this term is not relatively “high” but absolutely “high” where no one can reach; dignity has a sovereign and 
supreme character. It is presumed that for example, god who is dignified has the absolute value of a 
superlative height. Kant defined dignity as “unconditional incomparable value (unbedingter unvergleichbarer 
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Wert)”1), i.e. absolute value. Dignity has an absolute transcendent character whose value cannot be compared 
with that of others. “Human dignity” demands that human beings must be treated as absolute and inviolable. 
For example, when employees in a company see the chief of their department as dignified, then he is the 
dignitary. In this situation the employees ignore the existence of the president of this company who is 
definitely in a higher position than the “dignified” chief. And so, the chief can be the “best chief of the world” 
who is sovereign and supreme.     
  Quantitative differences can sometimes play a role in distinguishing the “top” from the others and only 
the top is treated as dignified. Others are all just subordinates – they cannot be dignified. Every organization 
has hierarchy which is valid within each organization. In such organizations, only the top can be esteemed as 
dignified: the others are just subordinates. When the difference between the top and the person (or object) 
that is in a number 2 position is very small, one needs to manipulate this difference quantitatively. But dignity 
is an absolute quality. Therefore one needs to make a quite sharp distinction between the dignified person (or 
object) and the not dignified qualitatively. “The dignity of human beings” can come into existence because 
human beings are sharply differentiated from the undignified apes who are positioned biologically directly 
behind the human beings; that is, they are in the nr. 2 position. Only the human beings, that is, the first (top) 
have dignity. They are so sacred that no-one can violate their value, dignity. But human beings also become 
un-dignified in front of god: they are dealt with like trivial insects worthlessly. Whoever respects the top and 
sees in it absolute worth, makes dignity of this top. The dignity exists because of treating the top as supreme 
and the others as undignified.  
  It is said that dignity is an inherent character. For example, Kant describes, “Dignity (the absolute inner 
value)”2). But, in my opinion, it is a value which exists because the external individuals respect a person (or 
an object). For example, the chief, who is mentioned above, has modest followers who respect him. So he 
can be dignified. But when he has other followers, who pay no respect to him, he is no longer dignified. His 
dignity turns into indignity. The presidents and managers, who are positioned higher than the chief, never 
recognize the dignity of the chief because they have a higher quality than his. And people who are nothing to 
do with this company cannot understand the worth of his dignity as “the best chief”. So dignity cannot be an 
inherent character.  
 Because of this, the supreme inviolable dignity can be unexpectedly invaded frequently. Although one 
esteems a person (or an object) as supreme, incomparable, and absolute - hence dignified - there are many 
persons (or objects) that are also evaluated as dignified. When one encounters two or more dignified objects 
or persons, the worth of their dignities cannot maintain their unequivocal character; thus the dignity cannot 
exist any more. In the case of respecting either “dignity (sanctity) of life” or “human dignity” in the 
vegetative senile, one form of dignity often may be invaded. The dignity of the chief must be suspended, 
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when the president is present. Only subjectively man estimates one person (or object) as the best, but 
objectively there are many persons (or objects) that are positioned higher than he/it. Or the second often 
stands close to the top. This subjective estimation of the absolute must be immediately limited in these 
situations. When man should estimate something according to the quantitative differences, so in the objective 
relativity, the subjective estimation of inviolable dignity must be replaced with objectivity. 
 
2. Dignity; its character of domination and control   
A person (or object) that has dignity must be inviolable, for his dignity makes him venerable and 
supreme. Such a person (an object) cannot be invaded and it is better for persons around him not to invade 
him because he punishes them severely. Fundamentally the person (object) with dignity has a strong power 
of domination. Dignity(尊厳SON-GEN) in Chinese characters means not only “尊SON(venerable)”but also 
“厳GEN(severe)”. The latter part denotes that dignity has a hard, severe and reverential aspect.   
Dignity has the quality of “severity”. This quality originates from the attitude of a ruler who has dignity. 
In my opinion, essentially, the dignity is established on the basis of domination and control. Both the one who 
is given dignity, and the one who gives dignity exist in one system of domination and subordination. Only the 
believer in God makes the God dignified. (The believer is the servant of God.) Only the family esteem their 
father as a dignitary. Dignity is superlative or supreme, but a person (or object) that is just superlative and 
supreme cannot be dignified. Miss World is not dignified. Most of the world No.1 people who are registered 
in “the Guinness Book of Records” also do not have dignity. Because they do not possess the character of 
domination or control. Dignity can be dignity when the subordinates in this relationship of dominance can be 
proud of their “top” and the dominant relationship between their top and them and satisfied with this 
relationship.  
The chief, who is mentioned above, can be dignified in spite of the existence of the president in the 
company (who is definitely in a higher position), because there is a relationship of dominance between him 
and his followers: when only they are in a space, can they ignore the other people who are on a higher 
position than the chief and can concentrate on this relationship. The reason why one makes a sharp 
distinction between the top and the others to make the top dignified although there is just a slight difference 
between them, may be this relationship of dominance between the dignified and the subordinates. Only 
human beings are dignified and apes or dogs are treated as un-dignified because human beings can encage 
and master them; so human beings can dominate them. The “top” – the “first” – functions as the ruler of his 
subordinates and by that he becomes a dignitary. All the others under him are subordinates or servants and 
are treated as un-dignified. 
Therefore, though there is no visible clear (real) relationship of dominance, such as that between king 
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and knight, a person or an object can be regarded as dignified, when the invisible but virtual dominance is 
created by the people around him/it, because dignity is quality which can be given by them. For example, 
science can be described as an object with dignity because there is a virtual relationship of dominance 
between science and human beings: science dominates them and is thus the ruler.  
It is said that the masterpiece “Pieta in San Pietro” by Michelangelo deserves dignity3). Christians can 
feel the severity and oracular quality of this work. However this picture cannot be a work of dignity for the 
Buddhists, because there is no relationship of dominance between the Christ and them. I, a Buddhist, think 
that this work is very beautiful but does not deserve dignity. Honestly speaking, the picture looks somehow 
bizarre. The young Maria cannot be his mother but rather resembles his wife. The young wife holds her 
husband by death with a certain emotional distance. This work can be a masterpiece of dignity only for 
Christians. Per contra, the Buddha of Todaiji-Temple in Nara can be a masterpiece of dignity only for 
Buddhists. Buddhists recognize all Buddhist statues as dignified objects in general. Therefore the huge statue 
of Buddha in Nara is also dignified for them because they would recognize the Buddha as an object of their 
faith and will vest with dignity this huge Buddha in their faithful subordination. Like their dignity for the 
Great Buddha, the “Pieta” of Christian art is regarded as dignified by Christians. Dignity is formed on the 
basis of the relation of dominance by the external estimation of a subordinate valuator. Thence the same art is 
regarded now as a work of dignity which then was regarded as not having dignity. 
Dignity should be inviolable, but is frequently invaded because it is formed by the external subjective 
estimation of subordinates that the relationship of dominance between the dignified and them is a “brilliant 
domination”. A person who isn’t subordinate in this relationship of dominance, never accepts him as the 
dignified. The dignity of a father stands up only in his family. The dignity which is valid in this family may 
be deflated by his neighbours. He can actually be regarded as haughty and stubborn by them. Furthermore a 
person, who escapes from a relationship of dominance, can never respect his past dominator/ruler and will 
never regard him as dignified. Whoever changes his religion from Christianity to Buddhism or turns atheist 
desecrates Christianity, saying, “God doesn’t exist. It’s a delusion of believers.”   
 
3. Severity and dominance 
The ruler who has dignity needs to be severe to the ruled people in order to rule or control them. With 
severity he leads the ruled and forces them to stay under his control. Furthermore the ruler must fight with the 
evil which tempts the ruled to resist him or disobey his orders. The dignity of a father is possible in the 
situation where he leads his family with augustness and persists in his ideal for the family severely in spite of 
much difficulty. While a father may usually be generous and rather sweet and kindly, if his children are 
involved in a crisis of some misdeed, or fall into truancy or error, he will scold them severely, confront them 
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with hard punishment, and try to exclude the wrong. However, his rule and control over his children are 
severe, but venerable, and he comes to acquire dignity.  
Some states implement brutal politics. In the case where this politics makes only the citizens worry, it is 
not esteemed as dignity by them. However the ruler fights against the “evil” with the policy of this “brutal” 
politics, his political performance can be accepted as dignity by citizens. When his performance against the 
“evil” is ambiguous (or not clear and coherent enough), or has a weak posture, the ruler cannot govern the 
citizens well. It’s necessary for a good ruler to fight against the evil thoroughly for good citizens. Usually the 
rigidity or strict justice as a ruler is required to confront the evil. Confronting the evil unhesitatingly, the ruler 
with dignity faces it firmly and crushes it in his fighting. This severity is necessary for his dignity. 
Schiller, who regarded dignity as the quality of “rule (Herrschaft)”, asked the dignity of spirit to provide 
the severity which could accomplish the compulsion of spirit against his body and impulse. He said, “dignity 
(Wuerde)” is “the expression of that conflict (Widerstreit)4)” between morality and sensibility. His 
interpretation of dignity is that the dignified spirit has neither harmony nor cooperation, but must keep a 
strong mind to fight severely against the sensibility of anti-spirit. That is, he understood dignity on the basis 
of conflict, and said “Dignity is the expression of resistance (Widerstand). It is the resistance of independent 
spirit against the natural impulse that must be regarded as violenc.5)” Our impulse in itself respects neither 
society nor spirit. An unchecked impulse perpetrates barbarous violence against our spirit and kills our noble 
humanity. Against this impulse the very human soul should fight boldly and conquer it. The violence of our 
impulse that may be defeated as a natural faculty (it may be more correct to say, during our modern times, 
that the commercial society continually is provoking our sexuality and appetite excessively, and has distorted 
our instinct), repeatedly attacks us until our death. Our dignity of soul should be formed by the challenge of 
permanent severe fighting.    
Kant’s definition of the dignity of an autonomous human being is the “rigorism” of reason, and the 
autonomous person has severity. This reason radically oppresses sensibility, and forces man to accept the 
autocracy of reason. Kant described how one must fight against the sensibility or inclination severely, 
because of the reason, to execute the following acts; “refusing (Abweisung)”, “interrupting (Abbruch)”, and 
“overthrowing (niederschlagen)”6) the sensibility and inclination. The dignity of human beings exists because 
of the autonomy of reason. Kant scorned the heteronomy in which we are dominated by sensibility and 
nature, and argued that the “wrongness” is that the power of reason is weakened or defeated by the sensibility. 
The dignity that only mankind has, is possible by the domination of reason in trampling the sensibility. The 
cruel severity of reason is required in order to have dignity. Kant says, “its (practical reason’s) voice makes 
even the boldest sinner tremble”7). To the moral law we must submit ourselves, “even if we feel distaste for it, 
but we must tolerate it”8). “The moral law is sacred (relentless)”9). Concerning the severity of dignity Kant 
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says that human dignity is the dignity of autonomy of pure reason, and is relentless and rigorous.    
“Severe” is the antonym of “gentle”. The gentle may touch tenderly and guard warmly without harming 
or shocking the object concerned. Without coarseness and roughness it attends finely and is quietly 
concerned. The contrary of these items is the severe. The qualities of severity may involve imposing roughly 
a harmful unpleasant strong action without modification, inflicting burden or pain injuriously, and attacking 
cruelly or mercilessly.  
According to Kant and examples from our daily life, dignity is not tenderness, but severity. A ruler 
normally leads, protects and supports his subordinates. However, he acts against offences rigorously enough 
to punish a person who committed them. Although “the dignity of the state” seems usually venerable for its 
protection of citizens, it is severe to a person who commits a wrong act or violates the law. The dignity of the 
state exists in the power, i.e. violence. It is brutal. Occasionally, one can be executed – a “death penalty”.  
 
4. Intimidation and dignity 
In order to accomplish the will to rule in the controlling domain, a ruler denies the individual will of 
subordinates who stand against his control, and forces it on them. This force is necessary for the ruler. The 
dignity of the state is supported by its violence = power. It must keep the decisive power to make the 
subordinates follow its orders. It punishes the disobedient absolutely and cruelly.   
The rule or control that belongs to the dignified ruler is rigorous, but the rule need not practice a violent 
method. The rule that does not practice a violent method is more appropriate to be respected as the rule by 
dignity. In order to maintain his dignity as boss monkey, a monkey should not act with actual force, for 
example, biting or pawing other subordinate monkeys; rather, he must be able to rule peacefully just by 
sitting there and to make his group respect him and feel easy under his control. A state does not usually use its 
actual force. In general, its rule is fully possible with the menace of punishment. However, an offender 
against the rule must suffer from its violence. Sometimes one must pay for the crime by death. 
When a ruler can dominate absolutely because of his strength, he must not be worried about the 
overthrow of his rule and can rule his people with ease. And he need not intimidate his subordinates. The 
people who know how strong their ruler is, may hesitate to resist his rule. They are obedient to him because 
they can imagine how hard the punishment may be, when they disobey him. Menace is one method to decide 
the outcome of the battle while avoiding an actual bloody battle. Whoever is a real dignified ruler can rule in 
peace by showing his strength and sometimes menacing the public cleverly. He has generous power and 
ability. Showing the existence of this power and ability he makes his subordinates think that it is not clever to 
disobey such a powerful, dignified person. They will be afraid of him or, precisely speaking, of the image of 
the punishment which he gives them when they are not obedient to him. Menace is common in the animal 
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world. This method functions to avoid needless struggle. The actual fight is normally not so much good for 
both, the winner and the loser: because they fight often until one of them is dead. So the winner can also be 
wounded and the loser can die in such an actual, physical fight. Menace is meaningful for both of them to 
avoid this kind of outcome.  
The “INRO (pillbox)” of Mito Komon( vice general of TOKUGAWA-SHOGUNATE in the feudal age 
of Japan) functioned as a menace because it was the symbol of dignity and authority. Owing to this symbol 
men could avoid some unnecessary conflict. Whoever is overwhelmed and threatened by the severity and 
sanctity of dignity, esteems his resistance as vain and loses his will to fight. Before the symbol of authority he 
may willingly be a loser or subordinate. Whether the dignity of the “pillbox” with the emblem of the 
Tokugawa family functions or not, depends on the individual who is shown the “pillbox”. Only he who sees 
it as representing the overwhelming force and dignity, is menaced by it or feels the severity of the ruling force. 
If the “pillbox” of Mito Komon was shown to a Dutch man who does not know the meaning of the emblem, 
he cannot be menaced by it. Furthermore dogs or cats ignore the commands of Komon’s follower who is 
showing the “pillbox” to them, because the dignity of the “Komon” and his “pillbox” have no meaning for 
them. Only he who knows the severity of the power of this pillbox, discovers the dignity, and shrinks from it, 
and prostrates himself saying “Very good, Sir”. The dignity of human beings and of life function in the same 
way. A person who respects them and is somehow menaced by their existences, cannot argue about this 
theme (the dignity of human beings and of life) freely; he hesitates somewhat to speak about that. A person 
for whom the dignity of God is the absolute, tends not to be menaced by the dignity of human beings. He is 
ready to do everything under the name of God. Therefore the dignity of human beings (including himself) is 
nothing for him, compared with the dignity of God. Such a person often treats the dignity of human beings 
cruelly.     
Though dignity must be severe for subordinates, the dignified ruler has to adjust the grade of severity so 
that the subordinates can accept it. If he is not serve enough, he cannot be respected as a severe ruler. Or 
when the subordinates are extremely weak and naive, they will feel that the ruler is very severe though he 
does almost nothing severe. If his severity becomes too great, man regards the severity as cruel and ferocious, 
judges it as merely rigorous. If it’s regarded only as cruel, it cannot be venerable anymore, and hence never 
dignified. On the contrary, an insensitive man cannot regard it as severe. The grade of the severity should be 
adjusted to individual groups or persons: How the severity of a ruler is accepted depends on its victims 
(namely subordinates). The dignity as severity and venerability is the evaluation that is externally given by 
subordinates to the ruling style of their ruler. The whip for lions or tigers in a circus severely frightens them 
but cannot kill them. However this whip can be fatal for a little bird. When an adult stares angrily at an infant, 
it will begin to cry because it is frightened by the severity of his eyes. However, the same action cannot 
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function to frighten a juvenile bully. The severity of the adult’s eyes is not severe enough for him.  
 
5. Dignity as augustness  
The dignity can show the overwhelming power of the ruler, who now need show no cruel violence or 
menace to his subordinates, i.e. has destroyed completely their will of resistance or disobedience. The ruler 
must always imply the existence of his severe absolute power and his dignity must be equal to the solemnity 
that makes subordinates genuflect to his transcendent sublime worth. His absoluteness is grand and grave, 
and shows the distance between him and his subordinates because he is brilliant gorgeous and therefore 
different from the others. The dignity of this art of ruling can be described not so much as severity, but rather 
as cragginess and solemnity. 
(厳めしさ IKAMESISA(cragginess)) The ideal of dignified ruling must be steadfast, grand, massive, 
overwhelming, and gallant. If the domination of the ruler is light and restless, his subordinates also feel 
uneasy and tend to resist him. The dignity must be magisterial. Rather than being light and thin, a magisterial 
thing is grand and grave. Compared with a small light existence, a great heavy one becomes grandiose and 
ceremonious. 
   When the dominant power of the ruler is oppressive and cruelly urges people to obey, it is dangerous and 
is a reign of terror. But so long as the subordinates understand that this power contributes to the stability of 
governance and its severity is applied only to fighting against the offences of the community, they will accept 
it positively as not being dangerous but requisite. This dominant power acquires augustness and dignity. The 
dignified father is not only the terrible top that is so severe as to force his children peremptorily to obey him, 
but also an august person with the transcendent grave severe fashion. He is accepted as a venerable grateful 
reliable person by his children.   
Schiller describes the strength and the fear in dignified rule as follows; dignity (Wuerde) is “supported 
by power (Kraft)”10), “in dignity……the subject legitimates itself as selfstanding power (Kraft)”11). In his 
opinion, since the soul is ruler and has dignity, the soul takes care of the sensibility which does not receive 
spontaneously and easily the rational persuasion of the soul. The soul must force sensibility exclusively. 
Using its power the soul oppresses, terrorizes and forces the disobedient sensibility and natural impulse, and 
ensures the domination of the soul. However, in addition he says, “the genuine greatness must not cause any 
horror12)”, and “mere power may be fearful and immoderate too, but cannot achieve magnificence 
(Majestaet)”13). The reason is that a mere power with fearful severity cannot achieve magnificence or grand 
dignity. Probably for the grand dignity it is necessary that the force be accepted by subordinates, and is not 
the lightness which induces their disobedience, but the graveness which makes them think that the ruler is so 
magisterial and overwhelming that they must unconditionally obey him.  
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(厳かOGOSOKA(solemnity)) When the ruler need not show his force ultimately, this kind of dignity 
can be categorized as solemnity. Solemnity does not show in itself the menacing strength anymore. In 
contrast to IKAMESISA (the cragginess) as the combatable force of dignity, OGOSOKASA (the solemn) 
signifies the peaceful supremacy of dignity. It is a gorgeous and gallant style of dignity. In this grand mode 
the overwhelming power becomes obscure and is only signified indirectly. It shows off the magnificence in a 
pacific period. Since it is not necessary to put much energy into the severe rule, the surplus power of the ruler 
is used to create the additional, peaceful quality of a ruler, i.e. solemnity.   
The superiority of a person who has dignity is not an ordinary superiority. It is a sovereign supremacy. 
Solemnity shows his supremacy in its own mode–namely that he is gallant, splendid and lavish because he 
has plenty of power and surplus. The lifestyle of the person of solemnity is also grand and ceremonious. In 
contrast to the lifestyle of subordinates, the lifestyle of the dignified is often pretentiously grave and so 
solemn as to form a great mode of grandeur and the ceremonious. The lifestyle is not only exquisite, beautiful, 
and splendid, but perfectly sublime.  
Fundamentally dignity is an evaluation of the subordinates toward their ruler. They estimate that their 
ruler is magisterial and solemn i.e. has dignity. Subordinates cannot value their ruler with their own measure, 
since he seems so fine as to transcend their common style. While the power of his rule is overwhelming, it is 
located at a transcendent height remote from his subordinates and therefore, is respected by them. And when 
this dignified rich solemnity becomes the cause of misery in subordinates, they often attempt to deprive him 
of the dignity and affluence that were contributed by them. 
Not only the “dignity of God” but also “human dignity” must have in this way these “magisterial” and 
“solemn” qualities. The choice between death and life of a dignified person has not only severity but also 
“cragginess” and “solemnity”. The choice as to whether one should die or live is not a light one. This is a 
serious, magisterial, grave, steadfast decision. Such a decision is an expression of the greatness and 
grandiosity of human volition. It may be impressive and solemn for us. 
 
6. Respecting dignity  
Subordinates are in awe of their dignified ruler. Whoever doesn’t resist or violate the rule, may not 
suffer the retribution of the ruler, but when he looks at another person who has received severe punishment, 
he can imagine the pain, and feels fear. The fear is the passion of precaution, and keeps man away from 
danger in order not actually to suffer the pain of retribution. To avoid the punishment he may become 
obedient to the rule and ruler. 
Awe is not identical with fear. In the latter a person judges the harm to be unavoidable, and girds himself 
to lessen this harm. Concerning the former he understands on the one hand the unavoidable harm which can 
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be caused to him by his disobedience; on the other hand, when he is obedient to the ruler, he knows that he is 
safe, and simultaneously probably prepares to beware, cringe and be tense in front of the ruler. (To be in awe 
may be different from anxiety, too. In anxiety, the possibility of harm exists, but this possibility itself is 
uncertain, so man cannot prepare for anything and feels uneasy. However in the state of being in awe, there is 
no uncertainty and usually no anxiety. A subordinate must receive the punishment absolutely for his 
resistance, and must fear obviously, but if he doesn’t resist or is careful to be obedient to the ruler, he can also 
be sure of his safety). 
The subordinate must feel tension and stand upright in front of his august ruler. If the subordinate 
relaxes in an untidy posture, so he fails to express an honorific and attentive attitude towards the dignity. This 
posture is worthy of being punished by the ruler. To avoid this retaliation, one must serve the ruler carefully. 
The subordinate must be very careful to make no failure in front of the ruler and to respond to him with firm 
attention. In front of the dignified ruler man usually overstrains himself and his nerves.   
The tense attitude of subordinates in front of their dignified ruler, differs from the aggressive tense 
attitude of a fighter before the battle. It is also not the fearful tension of girding themselves for danger. It is 
typically the attitude of a servant – tension. As an obedient subordinate, he takes care to maintain his good 
manners, and is very tense. He tenses and takes care finely so that he does not make any mistake by his 
carelessness.  
Whoever has dignity is overwhelming, grand and transcendent, and his subordinate may be naturally 
small. This small subordinate makes himself smaller in front of the dignity appropriately. In the presence of 
the dignified ruler his subordinate should humble himself and hide himself in a corner to show that he is 
obedient to the rule of the ruler.  
   Every subordinate must expect severe punishment when he acts in a way directly opposed to the law or 
order of the ruler. So, to avoid this punishment each servant necessarily makes himself smaller. If someone 
keeps himself big, he becomes much more noticeable and so more at risk. It’s better for a servant to reduce 
needless actions and shrink himself in front of the ruler who has the dangerous force, so as to avoid a 
punishment by the ruler. It absolutely represents safety for him. A man should minutely take care not to make 
any failure of response, and gird and tense himself for his ruler, and make himself smaller. Concerning the 
dignity of “life” or the “human” also, as with the classical dignity of a king or gods, man shrinks himself, 
tenses himself, and takes great care not to make any failure of response. 
In front of a powerful ruler his subordinates should avoid showing any attitude opposed to his will. 
Punishment is inflicted usually on the person who opposes the ruler’s will. So he should abstain or refrain 
from opposing the ruler and acting independently. He as an  obedient person must abstain from selfish 
actions, act peaceably and adapt himself to the will of the ruler. 
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An ordinary man changes his attitude. It depends on whom he speaks with or what kind of group he 
deals with. In front of a dignified person, the man forbids himself to behave in either an arrogant or a friendly 
manner. Since dignity is located on a distant height, the man must look up to it, not look down arrogantly on 
it. The man should refrain from showing this arrogance. Equality is also haughty. In front of a dignified ruler, 
the subordinate must show his low rank in his attitude, and abstain from everything moderately. In particular, 
approaching the ruler or being too familiar with him should be done discreetly or abstained from. A dignified 
object has a height transcending the common, which is subordinate by nature.  
 
7. Genuflecting to inviolable dignity  
Whatever has dignity is sovereign and sublime. It transcends commonness. Subordinates and menials 
should not pull it down into their filthy position. The dignified is untouchable and “inviolable”. Un-dignified 
subordinates in general maintain a distance from the dignified ruler, respect and bow in front of the dignity. 
“Whoever preserves a distance from God, suffers from any curse (Let sleeping dogs lie)”. They should take 
care not to receive a punishment because of the ruler’s outrage which is caused by touching and demeaning 
the existence of the ruler. 
Dignity does not exist in the situation where people stand side by side with each other intimately. When 
one person bows and genuflects to some person, often the former raises the latter to an inviolable height, so 
the “someone” becomes the dignified. If they were originally close to each other, the distance is built by the 
upper by forbidding the lower any contact so as to create the distance between them. Furthermore, the 
inviolate distance is built by the lower with attitudes such as bowing, avoiding touching the upper, and 
genuflecting before the upper. Then this inviolate upper rank receives dignity. The inviolable height of the 
dignified ruler makes his subordinates respect him with distance, and conversely the attitude of subordinates, 
respecting him with distance itself also creates his dignity. If a man blesses something, genuflects before it 
and has a feeling that he should keep away from it, so the “something” can become the dignified. In this way 
a common mountain or a weird snake can acquire dignity.    
A dignified thing or person has the character of supremacy. It or he is treated as “the august” by the 
subordinates. They esteem the supreme as valuable and as emphatically transcending them. Their suitable 
attitude towards it is “to respect”. They deal with this respectable matter as something precious, lifting it 
upwards. They maintain a distance from it so as not to pollute it. Or they bow and stand in a lower position so 
as not to touch him.   
Respect is the contrary of contempt. Man discovers the high value of the object, and accepts the fact that 
the object is positioned above him and behaves according to this fact. It is absolutely not unpleasant but good 
for him to accept the fact. To avoid the pollution caused by directing a dirty humble eye against a noble being, 
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occasionally one may refrain from looking up at it. It is obvious that touching is performed from a short 
distance and must be strictly prohibited because this action pulls the dignified down to the rank of the 
undignified. For seeing that man need not break this distance, so man need not violate the untouchable 
dignity. Furthermore, looking at the dignified from a distance means that a man respects and recognizes the 
distance between them. Looking up at the dignified object, a man can sometimes have a sense of its 
augustness and feel himself in a noble atmosphere.  
Buddhists who respect their supreme Buddha talk about so-called “NEN-BUTSU (to regard Buddha). 
They say, if they regard (also pray) to Buddha, i.e. have his image in mind and look at Buddha 
(=KANSOU-NENBUTSU ( to image – to regard Buddha)), they can get Buddha’s salvation. If they can 
look at Amitabha (infinite Buddha) and his pure land(paradise), merely by this visionary action, in their 
concept, they can enter half way into the farther paradise. By seeing a dignified being they may be influenced 
by it.  
Respecting is possible not only in the relation of upper and lower ranks, but also in the coordinative 
relation. Independent persons in this modern time prefer an honest relationship where they can trust and 
respect each other. However there is no dignity in such a relationship. Dignity can exist only in the relation 
where subordinates, namely the lower, respect the top, the ruler, are in awe of him, and elevate him as the 
inviolable supreme. 
Subordinates genuflect before the dignified ruler. Their physical expression is to bow, kneel or grovel 
before him. They show their absolute lowness. And it indicates that they have no rebellious intention and are 
obedient to him. So they sit in an expressly non-aggressive position where their ruler can attack them easily. 
Furthermore, it indicates that they are definitely losers, too.  
   To fold hands before Gods or Buddha may denote that man loses his offensive function of arms (the 
Christian rosary or Buddhist Juzu may be the metaphor of handcuffs to bind oneself with). And to grovel 
before them may denote such a non-aggressive posture. Reiterating these performances leads sometimes to 
keeping one’s life, too. These are expressions of the utmost non-aggressive posture and obedience. 
Nowadays man grovels only before his gods or Buddha, but at one time, man actually grovelled before a 
powerful person to express his obedience.  
The performance of grovelling or genuflection before the dignity indicates the powerlessness, defeat, and 
nonresistance of an undignified person. This performance, of course, can also be interpreted as a spiritual 
genuflection. Because one is completely obedient and genuflects spiritually, one behaves so. These days, 
there are not so many relationships or situations where such behaviors (genuflecting etc.) can be interpreted 
as implying respect for someone as dignified. This society is dominated by the social concepts of Democracy 
and Equality. So it is difficult to find a person who is perfectly respected as the dignified in an interpersonal 
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relationship; this phenomenon can be seen sometimes in unusual situations such as religious situations etc. 
However people often genuflect mentally before the dignified. They lose their aggressiveness and become 
obedient to it and have no intention to be critical. For example, a criticism such as “You violate the sacred 
(dignity) of life” menaces people and they are embarrassed and may even become nonresistant. Even now, 
“the dignity” is functioning in a similar way to Mito Komon’s “pillbox”, and can make people mentally 
genuflect.   
 
8. Relief under the shadow of a dignified power  
   Essentially, dignity originates from the evaluation of subordinates who regard their ruler as an 
“excellent ruler”. On the one hand they feel the severity of his rule, but on the other hand regard it as 
“excellent”. They feel safe under his dignified domination. The state of dignity imposes severe punishment 
on disobedient people. However, such a state will never interfere with the obedient carelessly or use violent 
power against them. The strict rule against offences is a way to protect people, functions as security and gives 
the people relief.  
The strong power of a ruler is not esteemed as dignity when this power harms his people and merely 
brings fear. It becomes the target of disgust or resentment, and is treated as indignity contemptuously. So an 
organized gang’s power may be strong, but it cannot acquire dignity from the common citizens who are 
threatened by its violence. Conversely, the police of a democratic nation don’t apply their force violently to 
citizens in general and can give them relief. The police confront every offender’s violence with their 
overwhelming power, and protect their citizens from the violence. Regarding them as the reliable 
comfortable force, their citizens sometimes confer the honor of dignity on them. The reliable policeman who 
devotes himself to gang eradication, the sheriff who fights against an outlaw bravely, this mighty power of 
such persons may be responded to with the appreciation of dignity. Excellent domination is quite reliable for 
subordinates, who tend to depend on it and feel easy in it. 
Since human beings are social animals, individuals build the organized entity or group by binding each 
other in the relation of ruler and subordinate. This organization guards individuals. And this belonging of 
individuals is regarded as desirable for them. In this community they feel easy. So they willingly unite with 
the organization and serve it sincerely, too. Naturally, at the top of this organization, a ruler exists. The power 
of the organization turns into the ruler’s power, and belonging to the organization also means belonging and 
uniting to the ruler. If the ruler as a person is competent and powerful, his subordinates may regard him as 
absolute and esteem him as having dignity. The ruler with dignity is reliable. His subordinates can feel easy 
under his influence, inclining to be his supporters or to show preference for him.     
Inside the united organization of subordinates and their ruler, the former feel easy. The subordinates who 
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regard their section chief as having dignity, unite with their section firmly and are satisfied with it. Here both 
the president and the manager disappear in the view of the subordinates for the moment, because their chief 
is top and all. Ignoring the outside of their section, they place their chief at the summit and give him dignity. 
Having reliance and dependence on him, they are proud of belonging to him. 
Through the self-sacrificing voluntary service to the ruler his subordinate confirms that he indubitably 
belongs to his dignified organization and ruler, and that he can be under his protection. Becoming faithful to 
the command of the ruler, he strengthens his belonging to and dependence on his organization and ruler. His 
serving with the devotion of a faithful servant is his glory because his effort constructs some parts of the 
dignity.  
Nature, human beings, or science are conspicuous in our current dignity. Each of them has naturally the 
power of severe domination (a human being in his ruling imposes his will rigidly, and nature or science also 
is exact in each rule), but also has reliability and may be consistent with our interests. A human (rational) 
being with dignity should control human beings and nature rationally. This control must be reliable. The 
dignity of nature is severe, but the law of nature has no discrimination and the consistency of nature is restful. 
If man effectually works with it, it is so reliable that it may bring him a supreme mercy. Science is severe on 
the basis of objectivity, universality, and legitimateness. If man acts according to scientific rationality, it 
appears to be reliable in contrast with the irrationality of religious belief. When the dignified God says in your 
divine illusion, “You may throw your mutilated right hand away, it grows again naturally”, what will you do? 
Isn’t it more reliable when a dignified science says, “By suture, your hand can be resurrected”? Most of the 
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